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Abstract 
Polygamy movement that often discredits women is increasingly taking a place in modern urban society. Polygamy 
has existed before Islam coming and became a legal practice which powered by the Quran after Islam coming. 
However, global values influence the mindset about polygamy such as Liberalist who totally reject polygamy whereas 
Muslims themselves (moderates and progressives) offer new ideas to tighten practice of it. Globalization not only 
brings view-contra but also reinforce polygamy such as Muslims urban (tend to be puritans) which developed due to 
the advance of technology and information that brings of textual and instant views on the Quran. Differences 
understanding in the community, have diverse implications for the perspective of gender equality, specifically power 
relations of male and female. This study aims to find out how the relation men's power over women in polygamy 
based on various views of the various groups above with using method literature study. Based on the research there 
are two groups which accept polygamy (fundamentalist and traditionalist) and group that rejects polygamy (moderate 
and  liberalisr) while the position of women in a family basically has the same right,  the condition of their position 
depending on family model and decision polygamy that taken by wife influenced by external condition which collects 
information and determines process of decision making. 
Keywords: Polygamy, Globalization, Power Relation, Gender Equality 
1. Introduction 
Nowadays, the escalation of the polygamy movement in Indonesia is increasing which is represented by increasing 
some movements that support polygamy such as the Global Ikhwan Polygamy, Club Poligami Indonesia, Klub Istri 
Taat Suami, and Dauroh Poligami Indonesia. It colored warm conversation regarding the practice of polygamy in 
Indonesia. The polygamy movement was increasingly meeting its objectives when the Aceh Provincial Government 
through the Syariat Office planned to immediately ratify the Qanun (Regional Regulation) whose main substance was 
Family Law which regulate about polygamy. 
The massive escalation of polygamy discourse caused a long-running controversy, caused by the diversity of the views 
of Indonesian people in looking at polygamy and its practice. Polygamy itself is a condition where a husband has 
several wives. The definition is narrowing the original meaning of polygamy was having more than one partner while 
for husbands who had several wives it was called polygyny and for wives who had several husbands, it was called 
polyandry. The origin of the word polygamy itself comes from the Greek word poly means "many" and gamy means 
"marriage" (Mustari, 2014). 
Polygamy practice has existed long before Islam came and still continues when Islam arrived. The kings in Europe 
have practiced polygamy, and polygamy regarded as a sacred thing because the king is representative of God (Faisol, 
2016). The culture also continued from pre-Islamic times to post-Islam. After Islam came polygamy is still allowed 
which is marked by An-Nisa 4:3. Even after the death of the apostle during the khulafaurasyidin and the era of the 
khalifah the practice of polygamy was often found even every king had a harem that made women as king's concubines 
outside his wife. This became a symbol of the king's power. 
The practice of polygamy in Indonesia has also been going on for a long time. The practice of polygamy was carried 
out even before Islam coming into the Nusantara. In the Nusantara, the teachings of polygamy meet between the 
teachings of Hinduism, Islam and indigenous law which generally 'approve' the existence of polygamy (Hadikusuma, 
1983). After Islam coming, the practice of polygamy in the Nusantara also remained because Islam itself also allow it 
in its teachings, although more limited. 
During colonialism, polygamy practice in the Nusantara was been still continued. The Netherlands Kingdom as the 
ruler of the Nusantara had made an ordinance or legal order to regulate marriage, namely Burgerlijk Wetboek for 
Europeans and Ordinance 9 December 1924 for foreigners and Arabs. However, because there was a classification of 
the application of different laws for each community, the ordinance could not be applied to Indigenous Muslims. The 
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ordinance for indigenous Muslims was only issued by the Dutch government in 1937 which regulated marriage 
registration and stated that in essence, the concept of marriage adopted was monogamous (Trigiyatno, 2011). The 
issuance of this rule was driven by the existence of a women's movement which was initiated by Kartini who opposed 
polygamy and continued by Nusantara women who began since the first Women's Congress in 1928 in Yogyakarta, 
one of it point was to stop polygamy practices (Arivia, 2006). 
The ordinance that adheres to the monogamous principle has been contested by indigenous Muslims who are divided 
into pro and contra which in a contra position were Nahdathul Ulama and the Islamic Party, while those pro with this 
rule are educated women's organizations such as the Isteri Sedar in Jakarta, Poetri Boedi Sedjati in Surabaya, Serikat 
Kaoem Iboe Soematra (SKIS) in Padang Panjang and Engagement of Indonesian Women's Associations. 
The development of regulations regarding marriage, including the regulation of polygamy in it, led to the issuance of 
Law No. 1 of 1974 concerning Marriage. This law regulates marriages widely, including polygamy. The regulation of 
the Marriage Law on polygamy provides many limitations on the practice of polygamy. This is because, Marriage 
Law adopts many Islamic values and compromises with values of Human Rights from western countries (Eddyono, 
2010). 
There has been no renewal of marriage law in Indonesia till now. So that the regulation on polygamy is still 
undeveloped. Even so, in general Indonesian society polygamy view still as something morally wrong. According to 
the Survey of Alvara Research which quoted on Alinea.ID (2018), which states that 69.8% of Indonesian Muslims 
still consider polygamy to be morally wrong. However, because there is no renewal of marriage law, the practice of 
polygamy in Indonesia is still a lot. 
Nowadays polygamy practice in Indonesia is often legitimized by a partial understanding of religion and the habits of 
people in a community. For example, in Islam, many religious leaders claim that Islam teaches polygamy and provides 
many arguments for its practice. One effort to give legitimacy to the practice of polygamy by religion is in An-Nisa 
4: 3, " And if you fear you will not be able to do justice to the orphaned women (when you marry her), then marry 
(other) women whom you like: two, three or four. Then if you are afraid you will not be able to be fair, then (marry) 
only one, or slaves you have. That is nearer not to do persecution . " 
Polygamy is a practice of marriage that harms women as stated by the Commission on Women and Children that 
polygamy is a form of violence against women. Much polygamy is carried out by means of siri marriage so that the 
first wife does not know of his second marriage. The polygamy requirement which requires the wife's permission to 
conduct a second marriage is a mechanism that tightens and complicates the practice of polygamy because it is very 
difficult to ask permission from the first wife to commit polygamy so that the siri marriage path becomes a solution 
to that. 
Polygamy can also trigger an increase in domestic violence because of injustice both material and moral. Basically, 
the tendency will always be there. This is a form of injustice for women in marriage. Although in writing women's 
rights to give or not give permission for polygamy the marriage law has been guaranteed, in reality, the permission of 
polygamy by the wife is still a problem related to how women's power in marriage will be discussed further in this 
paper. In this paper there are two points will be explained about the diversity of the views of the Indonesian people 
towards polygamy and the impact of polygamy view and its relation to the imbalance of power relations between men 
and women in polygamy. 
2. Material and Methods 
This study tries to examine the problems as mentioned above. The method approach used is a normative-comparative 
method. This method provides a comparison of various views on polygamy and also sees the law as a separate view. 
The data used in the study are secondary data which is obtained by studying literature, documents, and literature 
legislation related to the object of research. These data will be analyzed with the deductif-qualitatief method. 
In the research phase, first, this research will explore the diversity of In
explored with the historical approach by looking at the views  of the people of Indonesia in the period before 
globalization until the 2000s that have received the effects of globalization. Base on it, then comparison between 
different views on polygamy is done. Furthermore, it is also seen how the implications of each group's views on power 
relations between women and men in determining polygamy decisions. 
3. Result and Discussion 
3.1 Diversity of Views 
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A. The general condition of customary legal views and positive law in Indonesia towards polygamy 
A global research institution,  The Pew Research Report in 2010, noted that in 2010 Indonesia ranked as the 
world's largest Muslim population. In that year there were 209.1 million more Muslims in Indonesia. This has an 
influence on the views of the people about polygamy, which has become a controversial discourse lately. 
Therefore, even in its legislative products, Indonesia, which has special regulations regarding marriage, especially 
polygamy, also adopts many Islamic teachings.  
In regulation No. 1 of 1974 concerning Marriage, the state regulates the requirements for polygamy. In the a quo 
law, it is explained that this arrangement adheres to the principle of monogamy. This is reflected in Article 3 
paragraph (1), "In principle, in a marriage, a man may only have a wife and a woman may only have a husband". 
However, polygamy is still permitted with limited conditions. In Article 4 paragraph (1) it is said that in order to 
carry out polygamy, the husband must obtain the court's permission, then in paragraph (2), the court can only 
give permission if the wife cannot carry out her obligations, the wife gets a disability and an incurable disease, 
and wife cannot give birth to offspring. 
Then further requirements in Article 5, the husband must get approval from the wife, there is a certainty that the 
husband can guarantee the lives of his wives and children, and finally, there is a guarantee that the husband will 
be fair to his wives. This restriction is an excess of the principle of a quo law which adheres to the principle of 
monogamy. 
However, in practice, polygamy is still common. According to Karni (2003) report, for example in the traditional 
Minangkabau community, polygamy became a tradition and a symbol of honor. In Minangkabau, one of the 
social statuses is marked by the practice of polygamy. Polygamy is done with reasons to help with financial 
problems. However, as explained by a member of the Advisory Board of the Natural Minangkabau Density 
Institute, Datuk Lubuk, the polygamy rate was reduced due to the issuance of the Marriage Law described above. 
In the same report (Gatra, 2003), there were also many practices of polygamy in Java. This practice is generally 
carried out by respected people such as Kyai. These religionists are polygamous by paying attention to religious 
thought and having open marital status. The practice of polygamy by the clerics also received support from the 
public perception that the clerics were saints and established economically, so marriage with the clerics could 
increase their position in the eyes of the people and be a solution amid inadequate village economic conditions. 
B. The general conditions and views of fundamentalist  Islam and the phenomenon of urban Islam 
After entering the millennium, globalization began to surge into the lifestyle of the Indonesian people, especially 
urban communities. Globalization later also influenced religious thought, especially polygamy. This divide into 
two groups, who continued to support polygamy and refused this practice. The difference, motive for those who 
support, see polygamy as command of religion, no longer an economic problem. 
In Islam itself, polygamy is allowed maximum of 4 people at the same time (Ilyas, 2015). The argument used is 
verse 3 of the An-Nisa which has been explained above. Furthermore, in the hadits that reads as follows, " From 
converted to Islam while on his side there were ten wives," hold four of them and divorce the others ". (HR Malik, 
at-Tarmidzi, and Ibn Majah, Hadith text from Malik) 
Even though there is a reason, it must be understood that before Muhammad was sent, polygyny in Arab society 
was done without limitation. As stated by Ilyas (2015), that the only condition that can be taken from the verse 
above is if the husband believes he can be fair to his wives. This is certainly supported by the objective reality of 
the man, namely having knowledge and understanding of the concept of justice in Islam such as possessing assets 
that can fulfill his obligations. 
However, the view of the fundamentalist group, polygamy is only understood from the above arguments without 
regard to the asbabun nuzul of a verse. This is related to how fundamentalists in understanding religion tend to 
be more practical. Urban fundamentalist groups are urban communities whose emptiness of spiritualism. Bagir 
(2017), states that spiritualism is the essence of religion. Therefore, the lack of spirituality caused by the 
secularization of urban life makes many urban people seek spirituality to fill their inner emptiness (Kuntowijoyo, 
2002) 
But unfortunately, many of these groups are looking for religious teaching in a more practical way. This is also 
supported by globalization which brings practical ways in everyday life. Because of this practicality, the religious 
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insights obtained are only at the glance and not deep, so the interpretation of the Koran and the Hadith becomes 
distorted. 
In this case, the understanding of polygamy also narrowed. As in the report of Vice Indonesia entitled " Heaven 
and Hell: Indonesia's Battle over Polygamy " (Indonesia, 2018) polygamist activist interviewed, said that 
polygamy is a solution in Islam. He argued that psychologically, men tend to be attracted to more than one woman. 
On that basis, many men then cheat or use prostitution services. His wives said the same thing and tried to harbor 
jealousy with each other. Resisting jealousy is a worship that will be rewarded with multiple rewards by God. 
C. The moderate Islamic perspective and the social justice warrior group towards polygamy and their 
movements 
The influence of globalization on understanding religion also produces moderates. Globalization then plays a role 
in making social change faster, even at the level of thought. Therefore, the values adopted by the community 
such as Religion as the main grip of Indonesian society, also experience changes in perspective. Among Muslims 
themselves, there appears an understanding of Moderate Islam. 
Changes and developments in society must occur. These changes occur because of unintended 
change and intended change (Soerjono, 1986). Islam, which later became the main grip, was also required to 
actively participate in these changes. The laws must be adapted to the conditions of place and time (Khaeruman, 
2010). the emergence of Moderate Islam is not another sectarian sect outside of mainstream Islam . This 
understanding provides more religious contextual procedures with space and time. Therefore, Islamic teachings 
also experience renewal, so that it is more contextual. On that basis, moderates and progressives, in reading 
religious texts, also see the context when the text is revealed. 
Such understanding also influences the moderate Islamic view of polygamy. In the view of Moderate Islam, the 
practice of polygamy is permissible but it is not recommended, even in certain conditions it is prohibited. In fact, 
some contemporary scholars have stated their rejection of polygamy. They rely on the principle of marriage in 
Islam that is truly monogamous. Polygamy is only an extension of the pre-Islamic Arab tradition that gave men 
a dominant position (Umar, 2014) 
In pre-Islamic times, in various parts of the world, the practice of polygamy was often found, even with 
unspecified limits. Islam was then revealed in the Arabian Peninsula by bringing teachings that glorified 
women. Polygamy, for example, is indeed permitted but limited. In addition, he also does not allow men to act 
arbitrarily and apply justice to his wives. If it cannot be fair, then only one wife is allowed. Things that need to 
be considered are mere acquisition in Islam and not a recommended practice, so that it cannot be said as worship 
(Ridha, 1986) 
In addition to the perspective of moderate Islam, the polygamy program is also colored by liberals manifested in 
the feminist movement. The feminist movement was one of the drivers of the rejection of the practice of 
polygamy. The feminist movement itself has existed in Indonesia since the days of Dutch colonialism, starting 
from the demands of equality in terms of education to women by RA Kartini and afterwards began to emerge 
organizations focusing on the defense of women's rights (Arivia, 2006). 
The feminist movement itself has criticized Law No. 1 of 1974 concerning Marriage. Indeed, on the principle of 
the a quo law it is monogamous, but there are also arrangements for polygamy. This has resulted in a legal 
ambivalence regarding polygamy in Indonesia (Mulia, 2007) This is also based on polygamy requirements which 
only relate to biological issues such as being unable to get offspring or the wife gets permanent disability. Finally, 
the purpose of marriage is as if only to fulfill biological needs alone (Syamsiatun, 2006) 
3.2 Inequality of Power Relations 
3.2.1 The power relations of women in patriarchal culture in Indonesia 
The position of women and men is not differentiated in Islam. Women and men have the freedom to choose their 
decisions. Statements regarding women's and men's equality can be seen in the Qur'an An-Nahl 16; 97, An-Nisa 
4: 124, Ali Imran 3: 195, also in the beginning of the human creation Nisa 4: 1 which is conveyed by Muhammad 
Abduh and Rasyid Ridho that the nafs wahid is not derived from Adam because there is no clear evidence written 
in the Koran that the real nafs is Adam (Ilyas, 2015). In addition, the evidence that women and men are equal to 
the release of An-Nisa's 4: 32 as an answer from Um Salamah who questioned why only men mentioned in the 
Koran were not women (Mernissi, 1991). 
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The difference between women and men is meant to be differentiated based on sex rather than gender. In the 
description above equality of women and men in the context of gender. Gender is a social construction whose 
role can be exchanged between women and men while sex cannot be exchanged because it is natural and 
biological. According to Aisyah (2014) gender is the view of the community about the differences in the 
functions, roles, and responsibilities between men and women, as a result of socio-cultural construction that 
grows and is agreed upon by the community with a very long process, can change from time to time, place to the 
place, even from class to class according to the times development can briefly mention that sex is a biological 
genital while gender is a social genital. 
Based on gender differentiation, women beings certainly have the same position as men, which implies the 
existence of equal rights in determining decision making. However, in reality between gender and sex is still 
often misinterpreted and tends to be interpreted the same or often referred to as gender bias. Gender bias as an 
implication of the existence of inequality has resulted in marginalization, subordination, stereotypes, 
disproportionate workloads, and violence (Aisyah, 2014). 
In practice, gender injustice is still found in Indonesia. The development of the gender equality movement has 
contributed to against for equal rights between men and women as free individuals. This was marked by some 
movements such as Indonesia Feminis, Lawan Patriariarki, Feminis Islam and other movements. However, in 
addition to these movements, minority communities in the periphery as traditional societies are still untouched 
and tend to follow traditions value in the community as in some proverbial reflections "Suwargo Nunut, Nerako 
Katut" that is mean wife will follow husband either go to heaven or hell, the task of women is "sumur, dapur, 
kasur" that is mean task of women are just in a well, kitchen, and bed. 
3.2.2 Relationship between women's power in marriage in Indonesia 
The smallest social institution in the community is family. The formation of the family is the result of marriage 
or blood relations. A marriage that unites a person's relationship between women and men will certainly lead to 
new implications in the form of position and division of labor so that harmony in the family can be created. The 
elements in the family must consist of at least a husband and wife, or wife and child, or husband and child. There 
are various kinds of views regarding the position and duties of a marriage. According to Ridha (1986) both 
women and men have the same rights but men have a slightly higher degree than women so that men capable 
become family leaders while women become households leaders.  
According to the functional structural theory which has a different hierarchy of each element. Husbands who 
have a position as family leaders have higher authority than their wives and children, because their position is at 
the top of the hierarchy while their wives and children are in the lower hierarchy. According to Aisyah (2014) 
order will be created if there is a structure or strata in the family, where each individual knows his position and 
obeys the value system that underlies the structure. This balances will create an orderly social system. 
That contradicts with conflict theory which criticizes the structural theory that the holders of power will oppress 
the weak so that the concept offered is equality. In this concept, the position of husband and wife is not 
hierarchical but horizontal in nature which has the same position so that it is egalitarian. This view is commonly 
referred to as the progressive group's view by considering child protection law No.23 of 2002 article 10 which 
is explained about child position in a family (Qibthiyah, 2018).  
Based on the two theories above, it can be concluded that wives have power in making choices in a family both 
from the standpoint of structural theory and conflict theory. The difference between the two is that the wife in 
structural theory is considered to have a weak degree in decision making because the decision is in the hands of 
the husband while the theory of conflict the power of the wife has the same degree with the husband so that 
decision making is done by discussion. The wife choice has the same strength as the husband choice. This 
condition is influenced by the family model applied which is influenced by the norms and values that apply in 
the community, which of course varies from one region to another region. This is reflected in the people who 
live in rural areas tend to be more attached to traditional culture so that the chosen model is structural theory 
while the people who live in big cities tend to prefer conflict theory. However, at present, the region cannot be a 
determining factor but what is important to be a highlight is the ease of access to information through technology. 
This phenomenon also has an impact on society. 
Basically, a wife has the power to accept or reject polygamy in marriage. This has been guaranteed in the 
Marriage regulation that one of the conditions for polygamy is obtaining a wife's permission. However, the wife's 
permission cannot be separated from how the family culture is classified as a structural family model (wife has 
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a lower position) or conflict model (wife has an equal position) so she is able to provide stronger views and 
arguments than the first theory. 
3.2.3 Decision making on polygamy 
Decisions made by someone are a form of a collection of various information which is synthesized to produce a 
decision. Decision making according to Maskay (1983) through various stages: Identification of decisions that 
are knowing what decisions can be made; Gathering information as a reference and comparison between 
decisions; Analysis of various information to make hypotheses from information that has been collected; 
Evaluate several choices based on physical, social, emotional, and intellectual aspects; Elimination of several 
choices of results of evaluations made; Determination of choices. These stages are the general stages of a person 
in making decisions not bound by men or women. 
A woman decided to be polygamy against a number of reasons. Based on research conducted by Widaningsih 
(2019) the factors that encourage the occurrence of polygamy are understanding of religion, following doctrine 
of the apostles, wanting to avoid adultery, and having economic stability while the motives of the wife are willing 
to be polygamous, namely the existence of economic transactions as a form of debt payment, to fulfill daily 
needs, and need protection and a sense of security and want to get love from your husband. 
Based on the research conducted by Fahmi (2014) the dominant external factors influencing wife's decision to 
accept polygamy is the circumstance that is the environmental factor around the subject which is very influential 
on the stages of information collecting and identification of alternative choices while the internal factors that 
most influence beliefs are beliefs that God's destiny must be accepted in living life. 
External factors have a significant role because at that stage, various types of information will be collected that 
influence the final decision. The more information, the more alternative choices are offered. The collection of 
information will be greatly influenced by the social, economic and cultural conditions of the local community. 
This is in line with what was conveyed by Widaningsih (2019) that one's economic condition can also influence 
decision making. Therefore, even though every woman has her own authority to make choices but internal factors 
such as belief, preference, and emotions are still influenced by external factors, namely circumstance and action 
as a form of searching and collecting information that will shape the value of belief in someone. 
3.2.4 The impact of polygamy on women, families and society 
At the time of the Prophet Muhammad polygamy was an attempt to solve social problems such as increasing the 
degree of widows left behind by their husbands during the war. Besides that, it is also a political strategy to carry 
out the propaganda of power expansion. This is a positive impact of polygamy that can be done when conditions 
are very emergency. However, besides that, there are also negative impacts of polygamy that are happening at 
this time. 
Polygamy is a form of female violence because it can ignore the rights of the wife and children in the family that 
trigger various forms of domestic violence both physically, psychologically, sexually and economically 
(Hikmah, 2012). The feeling of being inclined toward the husband of one wife is one form of psychological 
violence that creates jealousy, a sense of inferiority, and does not feel worthy of the tendency of feeling it is 
something that is certain so that it cannot be avoided even though it is materially fair. This attitude is a form of 
persecution of a wife. 
In addition, there is a stereotype in the community that the first wife is considered unable to be a good wife while 
the second wife is often labeled with seductive women or destroyers of other people's households. In addition, 
the impact felt by the wife of the child is also an affected part of polygamy which is in the form of psychological 
pressure that often corners children compared to families who are not polygamous. The impact felt by children 
from second wives is often considered to have a weaker position compared to children of first wives (Affifah, 
2017).  
4. Conclusion  
1. As we know that Indonesia is the largest Muslim country in the world which is its influence in social life, 
including in terms of polygamy. Indonesian people have a diverse view of polygamy. The initial view of 
polygamy is that traditionalists. Their opinion polygamy used to elevate the economic status of a family and only 
be done by someone who has high social strata. After the globalization, there are two views emerged, namely 
support and contra of polygamy. The support group is a fundamentalist Islamic group who thought that polygamy 
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is more about the doctrine and recommendations of religion. Groups that contradict thought that Islam does not 
necessarily recommend polygamy, the doctrine of polygamy is only a solution of history alone. Polygamy is a 
non-contextual practice today. In Indonesia, polygamy is governed by the Marriage Law which allows polygamy 
but provides very strict limits. 
2. Based on gender, women have the same rights as men, but in the construction of families, women can have a 
lower position or equal to their husbands depending on the family model that applies. In general, women can 
accept or reject polygamy guaranteed by law. The decision of women to be polygamous cannot be separated 
from external factors in the information collecting stage. The practice of polygamy has a greater negative impact 
at this time because it triggers domestic violence. 
5. Suggestion 
1. This paper reveal the majority condition in Indonesia as moslem so the perspective that is used limited just by 
islam perspective, it can be examined more how the other religion perspective and beliefs which has different 
perspective with islam perspective. 
2. This paper explained a shallow diversity of view from several group which still can be enhanced to get the 
comprehensive view of every different view which can be enrich and deep comprehensive explanation.  
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